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Abstract:

This paper investigates the Quranic statement at the end of Siirah al-Fath (48:29) that the Holy
Prophet £ and his Companions are mentioned in the Tawrah and Injil, and examines how these
references appear in the extant Torah and Bible. It outlines the nature of divine revelation,
distinguishing between takwini (cosmological) and tashri 7 (revelatory) knowledge, and
clarifying the progressive relationship between successive scriptures — culminating in the

Qur'an as their Muhaymin (Authoritative Guardian).

The paper then analyzes the preservation of earlier scriptures, contrasting their human
custodianship with the divinely assured preservation of the Quran, showing that textual
corruption and interpretive distortion explain why Quranic references may not appear verbatim
in those texts. Two plausible biblical parallels are identified: Deuteronomy 33:2-3, describing
divine revelation from Sinai, Seir, and Paran — interpreted as allusions to Prophets Miisa, ‘Isa,
and Muhammad # — and Mark 4:26-29, the parable of the growing seed, mirroring the Quranic
simile of the Companions as a flourishing crop. The paper concludes that while these verses may
reflect the Qur'anic allusions, certainty about their precise textual identity is precluded by the
imperfect preservation of earlier scriptures. What remains certain is the Quran's authority as the

final and incorruptible measure of all revelation.

Keywords: Siirah al-Fath, Tawrah, Injil, Muhaymin, Biblical Parallels, Prophetic Description,

Preservation of Revelation
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Question:

The end of surah al-Fath describes the companions of the Prophet SAW. Where exactly is this

description in modern versions of the Taurah and Injeel??

Answer:

Introduction

When attempting to identify possible references in the Quran to previous scriptures,
various matters must be understood. Firstly, there is the nature and reason for the existence of
revelation.

Then, one must understand the relationship between various revealed scriptures. Within this
framework, one can begin to properly assess potential references and understand their correct

utility.

The Nature and Purpose of Revelation

There are infinite courses of action man can take in every instance. He has no method,
however, to rationally uncover what course of action is pleasing to Allah and which is not. Out
of His mercy, Allah sends revelation to mankind through a prophet to demonstrate how they can
live a life pleasing to Him. Revelation, therefore, is a manifestation of Allah’s grace and is for

man’s benefit.

Allah sent prophets to various places and periods, instructing mankind in the knowledge
of takwin (how to sustain themselves in the cosmos) and tashri* (how to live in the cosmos
according to Allah’s pleasure).’ This was done gradually, and specific laws were revealed for

specific periods and places.*

2 Questions are reproduced verbatim and have not been edited from their original form of submission.
3 Mawlana Shabbir Ahmad Uthmani, Fad! al-BarT [Sharh Urdii] Sahth al-Bukhart, 1:133-135.
* Ibid
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The Relationship Between Revealed Books

After revealing knowledge of one stage of takwin and tashri’, Allah would reveal
another, adding and abrogating parts of the previous revelation.’ This was not due to a change in
Allah’s perfect and eternal wisdom but it was for the gradual development of mankind. This is

alluded to in several verses.

Take the example of the Quran’s description of the Tawrah and the Injil, as well as their

relationship to one another. Allah first describes the Tawrah:

“Indeed We have sent down the Tawrah wherein is guidance and a light. Prophets that
had submitted [to Allah] judged by it upon the Jews, as did the men of Allah and of
knowledge who were entrusted with its preservation and were witnesses for it. So do not
fear people, [rather,] fear Me! Do not sell My ayat (signs and verses) for a small price!

Whoever does not judge by what Allah has revealed, they are surely disbelievers.”

Here, Allah says that the Tawrah was sent as a “guidance and a light”, as a benefit for
man in guiding him to His pleasure. In addition to this description of its purpose, the Quran
identifies the Jews as the specific people of this period who must obey the Tawrah’s rulings. In

other words, this revelation contains what is beneficial for a particular group within their period.

Allah then describes the Injil:

“And We sent in their (the prophets’) footsteps, ‘Isa‘ bin Maryam, confirming what was
before him of the Tawrah. We gave him the Injil wherein is guidance, light, confirmation
(musaddiqan) of what was before it of the Tawrah, guidance, and an admonishment for

those who possess tagwa (fear of Allah).””

5 Ibid
6 al-Ma‘idah, 5:44.
7 al-Ma‘idah, 5:46.
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Allah describes Prophet ‘Isa‘ as being sent in the “footsteps™ of the prophets before him.
He received the Injil, which has “guidance and light”, as the Tawrah was described. In addition
to confirming the truth of Tawrah however, the Injil is described as possessing “guidance and an
admonishment for those who possess taqwa”. This indicates the Injil’s relationship to the Tawrah
in confirming its truth, on the one hand, while adding and abrogating certain rulings, on the
other. From this example, one can begin to appreciate the gradational development of mankind

through revelation sent by Allah. This climaxes with the shari’ah of the Prophet Muhammad.

Whereas previous prophets addressed particular takwin and tashri’ ailments of specific
periods and geographies, the Prophet Muhammad was sent with a conclusive revelation that
addressed all of time and space. Allah says, “Alif-lam-ra, a book which We have revealed upon
you so that you may remove all people from darknesses to the light, through the permission of
their Lord, to the mighty and praiseworthy path.”® The Noble Prophet Muhammad was,
therefore, sent with the final revelation to all of creation, symbolizing the perfection and

completion of all previous revelations and shari’ahs.

This is captured in the Quran’s description of its own relationship to previous scriptures.

After the aforementioned Quranic descriptions of the Tawrah and Injil, Allah says:

“We have revealed to you (Prophet Muhammad) the Book (the Quran) with the hagq
(truth), confirming the Book before it, and a muhaymin (authoritative protector) for it. So,
judge between them according to what Allah has sent down therein, and do not follow
their desires over that which has come to you of the truth. For each of you We have made
a law (shir ‘ah) and a method (minhaja). Had Allah willed, He would have made a single
community, but [He did not,] so that He may test you in what He has given to you. So,
compete with each other in goodness. To Allah is the return for all of you. Then Allah

shall tell you about that in which you disputed.”

8 Ibrahim, 14:1.
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Just as Allah described the Injil with additional attributes in comparison to the description
of the Tawrah, Allah describes the Quran with the attribute of being revealed with “the truth”.
This shows that the Quran does not possess a type of guidance that is restricted to a specific time

or place but rather it contains the absolute objective truth.

The statement, “We have revealed to you the Book with the haqq™ further indicates the
nature of the Quran’s preservation. Given that previous forms of revelation were intended for
specific periods, the followers of those prophets were entrusted with its preservation, as
mentioned in the description of the Tawrah, “ [the Jews] who were entrusted with its
preservation and were witnesses for it.”® With time, however, these nations fell short in the
preservation of divinely revealed scriptures. This is juxtaposed to the preservation of the Quran,
where Allah takes this responsibility upon Himself: “Indeed We have revealed the Remembrance

(the Quran) and indeed We are surely protectors of it.”!°

After this description of the Quran and its containing the absolute truth within itself,
Allah describes it as a “confirmation”. This is similar to how the Injil was described as a
“confirmation” of the Tawrah and its reference to its affirming certain laws of the Tawrah while
also developing and abrogating others. In this manner, the Quran represents an affirmation of
previous points of creed and ethics, while abrogating certain points of law and bringing them
toward completion. This is especially captured in the additional description of the Quran as a
“muhaymin (authoritative protector)”. This shows the deeper relation of the Quran to previous
scriptures as not simply “confirming the Book before it” in that it protects core truths and
realities of previous scriptures-such as that of tawhid (the oneness of Allah)- and abrogates
others. The Quran confirms, protects, adds guidance, and abrogates in such a manner that it

completely and solely becomes the standard of deciphering truth from falsehood (al-Furgan).!!

The Preservation of Previous Revealed Books

% al-Ma‘idah, 5:44.
10 al-Hijr, 15:9.
1 al-Furqan, 25:1.
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Before proceeding, the lack of preservation of previous scriptures by the people to whom
it was sent should be further understood. As mentioned previously, it was the people to whom
prophets and scriptures were sent that the responsibility of preserving those scriptures was given.
This is different from the Quran, where Allah took the responsibility of its preservation upon

Himself, 12

The corruption of previous scriptures lies both in their words and interpretation. In
translating their scriptures, previous nations did not choose accurate words. This led to the literal
corruption of those scriptures. While, regardless of their translation, they also incorrectly
interpreted it. In some cases, extreme interpretations were taken and treated as if they were

scripture itself. The Quran speaks to these types of corruption in the ayat below:

"And so, do you hope that they (the Jews) will believe in you when there is a faction of
them that hears the speech of Allah and then corrupts it, after having understood it, while

they are well aware [of their lies]”!3

"So woe be upon those who write over scripture with their own hands and then claim,

“This is from Allah’, just so they may acquire some small gain.”!#

In the first verse, Allah describes how the Jews altered the intended meaning of
revelation after having understood its intent, while the second verse tells of their changing the
words of revelation and adding to it. Additionally, in many instances, the Quran describes the
motivation of these individuals in corrupting His divine word, namely their overwhelming desire

for worldly matters. !>

The nature of the preservation of previous scriptures lies in stark contrast to that of the

Quran. The primary mode for transmitting the words of the Quran, as well as its interpretation, is

12 al-Hijr, 15:9.

13 al-Baqarah, 2:75.

14 al-Baqarah, 2:79.

1> Take for example the initial ayat of the description of the Tawrah that was discussed previously,
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through the oral tradition. The words and meanings have been transmitted with clear identifiable
unbroken chains of transmission at a massive level (tawatur) from the time of the Noble Prophet
Muhammad until today. In its written form, the Quran has been transmitted in a similar mass and
continuous manner. Given this disparity in the certainty of transmission between previous
scriptures and the Quran, there will be more accuracy and precision in what the Quran mentions
in comparison to the former, given their textual corruption and lack of consistent preservation.
One can conclude then that if the Quran informs him of something being present in previous
scriptures, he must believe in it. If he is unable to locate the exact description when looking at an
iteration of previous scriptures that is present before him, it is possible that it is not found
because they were not correctly preserved and transmitted or because those passages were
corrupted. Thus, when attempting to identify exact verses in other scriptures that are alluded to in

the Quran, one can attempt to do so but with no complete sense of certainty.

The Verse of Surah al-Fath

With the aforementioned discussions in mind, one can now direct his attention to the

verse of Siirah al-Fath.
Allah says,

Muhammad is the messenger of Allah. Those with him are powerful against the
disbelievers, kind among themselves. You see them bowing [in rukii ‘] and performing
sajdah (prostration), seeking grace from Allah and [His] pleasure. Their marks on their
faces are the effect of performing sajdah. That is their likeness in the Tawrah (that true
divinely revealed scripture unto Prophet Musa); their likeness in the Inji/ (that true
divinely revealed scripture unto Prophet ‘Is3) is like a seed that brings forth its shoot,
then makes it strong, then it grows thick and stands straight on its stem, delighting the

farmers, so that He makes the disbelievers enraged by them (the Companions of the
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Prophet Muhammad). Allah promises those who believe and do righteous deeds from

them forgiveness and great reward. '°

This ayah begins with the Prophet Muhammad's nubuwwah (prophethood). The
grammatical construction of this sentence is that of a predicative nominal sentence. Its being
predicative indicates that the predication being made here is real (haqiqi) and not relative (idafi).
In other words, the prophethood of the final Prophet Muhammad is not relative to a particular
time or place but is established throughout time and space. Thus, not only did previous prophets
believe in the nubuwwah of the Prophet Muhammad but they also instructed their people about
the coming of the final Prophet.!” This meaning is further emphasized by grammatically being in
a nominal, rather than verbal, form, indicating firmness and rootedness (thubiit). After the

nubuwwah of the Noble Prophet, attention is directed toward his faithful Companions.

The Prophet’s Companions are described as being stern toward disbelievers while being
kind to each other. This shows the complete submission of the Companions such that they strove
to align even their feelings and emotions to what pleases Allah and His Messenger. The
Companions embodied those attributes which Allah described as a criterion for a faithful
community. They were “people whom He loves and who love Him, [they are] humble toward
believers, stern toward disbelievers, striving in the way of Allah, and fearing not the blame of
any blamer.”!® After this description of the Prophet Muhammad’s prophethood and his

companion's righteousness, Allah then refers to its mention in the Tawrah.

The ayah then provides an analogy of the Prophet’s companions, likening them to seeds
growing into a firm and healthy crop. This analogy represents the increase in the following of the
Noble Prophet and their strength.!®! This is “their likeness in the Injil”. Here again, Allah alludes

to a previous scripture, this time, however, to the Injil.

16 Sirah al-Fath, 48:29

17 Take for example al-Saff, 61:6.

18 al-Ma ‘idah, 5:54.

9 al-Biqa ‘1, Nazm al-Durar fi tandsub al-ayat wa al-suwar, 7:215-220.
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In summary, there is mention of two previous scriptures, the Tawrah and Injil. In the
former, there is mention of the Prophet Muhammad’s prophethood and his companion’s
righteousness, while in the latter, there is mention of an analogy of his companions to a growing
seed. Despite the possible distortions of the Tawrah and Injil, as discussed above, these

descriptions can still be found in the current form in which they are found today.

Possible References of the Tawrah and Injil

Having understood the meaning of this ayah, one final point must be noted before
discussing possible references from the Tawrah and Injil. This is the issue of the form in which
one finds the Tawrah and Injil today. To be clear, the true divine scripture revealed to Prophet
Musa is the Tawrah. In contrast, what is c/aimed to represent that divine scripture today is
referred to as the “Torah”. Similarly, the true divine scripture that was revealed to Prophet ‘Isa is
the Injil, while what is claimed to represent that divine scripture today is called the “Bible”. This

distinction is important as the Tawrah was a “sizable book™.

The importance of these distinctions can be appreciated when considering that certain
features are specific to the Torah and Bible but do not apply to the Tawrah and Injil. For
example, debate surrounds the authorship of the Torah and the Bible.?® This is while the Tawrah
and Injil are known to be divinely revealed scriptures to Prophets Musa and ‘Isa, respectively.
there are portions of the Torah and Bible that exist in some translations but not in others,
showing the lack of consistent preservation of the Tawrah and Injil.?! Further, there are clear
additions that were made to these texts after the period of the respective prophets that received
these revealed scriptures.?? From this, one can begin to grasp the stark disparity between the

Tawrah and what is found today as the Torah, and the Injil and what is encapsulated in the Bible.

20 Coogan, Michael David, The New Oxford Annotated Bible: New Revised Standard Version with the Apocrypha:
An Ecumenical Study Bible, p. 3, 1379-1385.

2 Ibid, p. 1777-1780.

22 Ibid
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With these distinctions, as well as the previous discussion on the lack of complete
preservation of previous scriptures, one must understand that what was in the Tawrah may not be

present in the Torah, and vice versa. This also applies to the Injil and the Bible.

Until here, attention was given to building a correct understanding of the presence and
purpose of revelation, as well as the affirmative and abrogative relationship between different
revealed scriptures. After understanding the meaning of the specific ayah of Strah al-Fath in

question, one can now begin to consider plausible references in the Tawrah and Bible.

Classically, many mufassirin (Quranic exegetes) have mentioned various possible verses
of the Tawrah and Injil which the Quran is referencing in the ayah above. al-Biga ‘1, the
renowned ninth-century exegete, for example, mentions the following verse as the plausible

verse being referenced from the Torah:

“The Lord came from Sinai, and dawned from Se’ir upon us; he shone from Mount
Paran, he came from the ten thousands of holy ones, with flaming fire at his right hand.
Yea, he loved his people; all those consecrated to him were in his right hand; so they

followed in thy steps, receiving directions from thee.”?

This is the same verse in the Torah, specifically Deuteronomy 33:2-3. Here, reference is made to
Prophet Musa mentioning that Allah’s revelation came to him from Mount Sinai in the form of
the Torah.?* Then, eventually, revelation will come from the mount Se’ir. This is in reference to
the Injil, as Mount Se’ir, referred to today as Jabal-ul-Khalil, is one of the places where the
Prophet ‘Isa used to preach.? Lastly, there is mention of Mount Paran, which is a mountain near
Makkah.?® This is a clear reference to the Noble Prophet Muhammad, as he received his first

revelation in the cave of Hira‘, which is a part of Mount Paran.?’

23 al-Biqa‘i, Nazm al-Durar fi tanasub al-ayat wa al-suwar, 7:215-220.
24 Mawlana Rahmatullah Kiranwi, Izhdr al-Hagq, 3:310. Mufti T. Usmani, The Meanings of the Noble Quran.
Ma’ariful Quran, 528
2> [bid
% Ibid
*7 Ibid
10
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As for the description of the Companions of the Noble Prophet Muhammad, the Torah
describes them as “Yea, he loved his people”, while the Quran describes them as “compassionate
among themselves”. Further, the Torah describes the Noble Prophet Muhammad as coming from
“the ten thousands of holy ones”, and it has been established that during the conquest of Makkah,
the Companions had numbered ten thousand.?® It is, therefore, possible that the Quran is alluding

to this verse that is still found in the existing version of the Tawrah.

There is then the other reference made in Siirah al-Fath to the Injil. In the form in which
the Injil has been preserved today as the “Bible”, the Gospel of Mark mentions the following

statement of Prophet ‘Isa:

“The Kingdom of God is as if a man should scatter seed upon the ground, and should
sleep and rise night and day, and the seed should sprout and grow, he knows not how.
The earth produces of itself, first the blade, then the ear, then the full grain in the ear. But

when the grain is ripe, at once he puts in the sickle, because the harvest has come.”?’

The same proverb is given in Luke 13:18-19 and Matthew 13: 31 as well.*°

In conclusion, given the lack of complete preservation of the Tawrah and Injil, and what
is found today as the Torah and Bible, one must fully rely on the Quran and the meanings it
conveys. When the Quran alludes to something being mentioned in previous scripture, one must
believe that that was the case, given that those passages could have been distorted or not
correctly preserved. When looking for those passages in other scriptures, one may still be able to
identify them, but given the nature of their transmission, one can not say with certainty that these
are the exact verses that are being alluded to in the Quran. As in regards to the allusions in Surah

al-Fath, one does find clear resembles in the Torah and Bible to this section of the Quran.

%8 Ibid
29 al-Biqa ‘1, Nazm al-Durar fi tanasub al-ayat wa al-suwar,- 7:215-220. Mark 4: 26-29
30 For further details, see Mawlana Rahmatullah Kiranwi, Izhar al-Haqq, 3:310.
11
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