
 

 

DEPARTMENT OF QURANIC EXEGESIS  

  5555 TRILLIUM BLVD, HOFFMAN ESTATES, IL 60192 

                                     
DARULQASIM.ORG 

 

1 

The Biblical Description of the Noble Prophet and His 
Companions 
Aadil M. Pathan1  

January 2025 

Abstract: 

This paper investigates the Quranic statement at the end of Sūrah al-Fatḥ (48:29) that the Holy 

Prophet صلى الله عليه وسلم and his Companions are mentioned in the Tawrāh and Injīl, and examines how these 

references appear in the extant Torah and Bible. It outlines the nature of divine revelation, 

distinguishing between takwīnī (cosmological) and tashrīʿī (revelatory) knowledge, and 

clarifying the progressive relationship between successive scriptures — culminating in the 

Qur'ān as their Muhaymin (Authoritative Guardian). 

The paper then analyzes the preservation of earlier scriptures, contrasting their human 

custodianship with the divinely assured preservation of the Quran, showing that textual 

corruption and interpretive distortion explain why Quranic references may not appear verbatim 

in those texts. Two plausible biblical parallels are identified: Deuteronomy 33:2–3, describing 

divine revelation from Sinai, Seir, and Paran — interpreted as allusions to  Prophets Mūsā, ʿĪsā, 

and Muḥammad صلى الله عليه وسلم — and Mark 4:26–29, the parable of the growing seed, mirroring the Quranic 

simile of the Companions as a flourishing crop. The paper concludes that while these verses may 

reflect the Qur'ānic allusions, certainty about their precise textual identity is precluded by the 

imperfect preservation of earlier scriptures. What remains certain is the Quran's authority as the 

final and incorruptible measure of all revelation. 
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Question: 

The end of surah al-Fath describes the companions of the Prophet SAW. Where exactly is this 

description in modern versions of the Taurah and Injeel? 2 

 

Answer: 

Introduction 

When attempting to identify possible references in the Quran to previous scriptures, 

various matters must be understood. Firstly, there is the nature and reason for the existence of 

revelation.  

Then, one must understand the relationship between various revealed scriptures. Within this 

framework, one can begin to properly assess potential references and understand their correct 

utility. 

 

The Nature and Purpose of Revelation  
 

There are infinite courses of action man can take in every instance. He has no method, 

however, to rationally uncover what course of action is pleasing to Allah and which is not.  Out 

of His mercy, Allah sends revelation to mankind through a prophet to demonstrate how they can 

live a life pleasing to Him. Revelation, therefore, is a manifestation of Allah’s grace and is for 

man’s benefit.  

 

Allah sent prophets to various places and periods, instructing mankind in the knowledge 

of takwīn (how to sustain themselves in the cosmos) and tashrīʿ (how to live in the cosmos 

according to Allah’s pleasure).3 This was done gradually, and specific laws were revealed for 

specific periods and places.4 

 
2 Questions are reproduced verbatim and have not been edited from their original form of submission. 
3 Mawlana Shabbīr Aḥmad Uthmānī, Faḍl al-Bārī [Sharḥ Urdū] Ṣaḥīḥ al-Bukhārī,    1:133–135. 
4 Ibid 
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The Relationship Between Revealed Books 
 

After revealing knowledge of one stage of takwīn and tashrīʿ, Allah would reveal 

another, adding and abrogating parts of the previous revelation.5 This was not due to a change in 

Allah’s perfect and eternal wisdom but it was for the gradual development of mankind. This is 

alluded to in several verses. 

 

Take the example of the Quran’s description of the Tawrāh and the Injīl, as well as their 

relationship to one another. Allah first describes the Tawrāh: 

 

 “Indeed We have sent down the Tawrāh wherein is guidance and a light. Prophets that 

had submitted [to Allah] judged by it upon the Jews, as did the men of Allah and of 

knowledge who were entrusted with its preservation and were witnesses for it. So do not 

fear people, [rather,] fear Me! Do not sell My āyāt (signs and verses) for a small price! 

Whoever does not judge by what Allah has revealed, they are surely disbelievers.”6 

 

Here, Allah says that the Tawrāh was sent as a “guidance and a light”, as a benefit for 

man in guiding him to His pleasure. In addition to this description of its purpose, the Quran 

identifies the Jews as the specific people of this period who must obey the Tawrāh’s rulings. In 

other words, this revelation contains what is beneficial for a particular group within their period.  

 

Allah then describes the Injīl:  

 

“And We sent in their (the prophets’) footsteps, ʿĪsāʿ bin Maryam, confirming what was 

before him of the Tawrāh. We gave him the Injīl wherein is guidance, light, confirmation 

(muṣaddiqan) of what was before it of the Tawrāh, guidance, and an admonishment for 

those who possess taqwā (fear of Allah).”7 

 
5 Ibid 
6 al-Māʿidah, 5:44. 
7  al-Māʿidah, 5:46. 
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Allah describes Prophet ʿĪsāʿ as being sent in the “footsteps” of the prophets before him. 

He received the Injīl, which has “guidance and light”, as the Tawrāh was described. In addition 

to confirming the truth of Tawrāh however, the Injīl is described as possessing “guidance and an 

admonishment for those who possess taqwā”. This indicates the Injīl’s relationship to the Tawrāh 

in confirming its truth, on the one hand, while adding and abrogating certain rulings, on the 

other. From this example, one can begin to appreciate the gradational development of mankind 

through revelation sent by Allah. This climaxes with the shari’ah of the Prophet Muhammad.  

 

Whereas previous prophets addressed particular takwīn and tashrīʿ ailments of specific 

periods and geographies, the Prophet Muhammad was sent with a conclusive revelation that 

addressed all of time and space. Allah says, “Alif-lām-rā, a book which We have revealed upon 

you so that you may remove all people from darknesses to the light, through the permission of 

their Lord, to the mighty and praiseworthy path.”8 The Noble Prophet Muhammad was, 

therefore, sent with the final revelation to all of creation, symbolizing the perfection and 

completion of all previous revelations and shari’ahs. 

 

This is captured in the Quran’s description of its own relationship to previous scriptures. 

After the aforementioned Quranic descriptions of the Tawrāh and Injīl, Allah says: 

 

“We have revealed to you (Prophet Muhammad) the Book (the Quran) with the haqq 

(truth), confirming the Book before it, and a muhaymin (authoritative protector) for it. So, 

judge between them according to what Allah has sent down therein, and do not follow 

their desires over that which has come to you of the truth. For each of you We have made 

a law (shirʿah) and a method (minhājā). Had Allah willed, He would have made a single 

community, but [He did not,] so that He may test you in what He has given to you. So, 

compete with each other in goodness. To Allah is the return for all of you. Then Allah 

shall tell you about that in which you disputed.” 

 

 
8 Ibrāhīm, 14:1. 
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Just as Allah described the Injīl with additional attributes in comparison to the description 

of the Tawrāh, Allah describes the Quran with the attribute of being revealed with “the truth”. 

This shows that the Quran does not possess a type of guidance that is restricted to a specific time 

or place but rather it contains the absolute objective truth.  

 

The statement, “We have revealed to you the Book with the haqq”  further indicates the 

nature of the Quran’s preservation. Given that previous forms of revelation were intended for 

specific periods, the followers of those prophets were entrusted with its preservation, as 

mentioned in the description of the Tawrāh, “ [the Jews] who were entrusted with its 

preservation and were witnesses for it.”9 With time, however, these nations fell short in the 

preservation of divinely revealed scriptures. This is juxtaposed to the preservation of the Quran, 

where Allah takes this responsibility upon Himself: “Indeed We have revealed the Remembrance 

(the Quran) and indeed We are surely protectors of it.”10  

 

After this description of the Quran and its containing the absolute truth within itself, 

Allah describes it as a “confirmation”. This is similar to how the Injīl was described as a 

“confirmation” of the Tawrāh and its reference to its affirming certain laws of the Tawrāh while 

also developing and abrogating others. In this manner, the Quran represents an affirmation of 

previous points of creed and ethics, while abrogating certain points of law and bringing them 

toward completion. This is especially captured in the additional description of the Quran as a  

“muhaymin (authoritative protector)”. This shows the deeper relation of the Quran to previous 

scriptures as not simply “confirming the Book before it” in that it protects core truths and 

realities of previous scriptures-such as that of tawḥīḍ (the oneness of Allah)- and abrogates 

others. The Quran confirms, protects, adds guidance, and abrogates in such a manner that it 

completely and solely becomes the standard of deciphering truth from falsehood (al-Furqān).11 

 

The Preservation of Previous Revealed Books 
 

 
9  al-Māʿidah, 5:44. 
10 al-Ḥijr, 15:9. 
11 al-Furqān, 25:1.  
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Before proceeding, the lack of preservation of previous scriptures by the people to whom 

it was sent should be further understood. As mentioned previously, it was the people to whom 

prophets and scriptures were sent that the responsibility of preserving those scriptures was given. 

This is different from the Quran, where Allah took the responsibility of its preservation upon 

Himself. 12 

 

The corruption of previous scriptures lies both in their words and interpretation. In 

translating their scriptures, previous nations did not choose accurate words. This led to the literal 

corruption of those scriptures. While, regardless of their translation, they also incorrectly 

interpreted it. In some cases, extreme interpretations were taken and treated as if they were 

scripture itself.  The Quran speaks to these types of corruption in the āyāt below: 

 

"And so, do you hope that they (the Jews) will believe in you when there is a faction of 

them that hears the speech of Allah and then corrupts it, after having understood it, while 

they are well aware [of their lies]”13 

 

"So woe be upon those who write over scripture with their own hands and then claim, 

‘This is from Allah’, just so they may acquire some small gain.”14 

 

In the first verse, Allah describes how the Jews altered the intended meaning of 

revelation after having understood its intent, while the second verse tells of their changing the 

words of revelation and adding to it. Additionally, in many instances, the Quran describes the 

motivation of these individuals in corrupting His divine word, namely their overwhelming desire 

for worldly matters.15 

 

The nature of the preservation of previous scriptures lies in stark contrast to that of the 

Quran. The primary mode for transmitting the words of the Quran, as well as its interpretation, is 

 
12  al-Ḥijr, 15:9. 
13 al-Baqarah, 2:75. 
14  al-Baqarah, 2:79. 
15 Take for example  the initial āyāt of the description of the Tawrāh that was discussed previously, 



  January 2025 

 

                                     
DARULQASIM.ORG 

 

7 

through the oral tradition. The words and meanings have been transmitted with clear identifiable 

unbroken chains of transmission at a massive level (tawātur) from the time of the Noble Prophet 

Muhammad until today. In its written form, the Quran has been transmitted in a similar mass and 

continuous manner. Given this disparity in the certainty of transmission between previous 

scriptures and the Quran, there will be more accuracy and precision in what the Quran mentions 

in comparison to the former, given their textual corruption and lack of consistent preservation. 

One can conclude then that if the Quran informs him of something being present in previous 

scriptures, he must believe in it. If he is unable to locate the exact description when looking at an 

iteration of previous scriptures that is present before him, it is possible that it is not found 

because they were not correctly preserved and transmitted or because those passages were 

corrupted. Thus, when attempting to identify exact verses in other scriptures that are alluded to in 

the Quran, one can attempt to do so but with no complete sense of certainty.  

 

The Verse of Sūrah al-Fatḥ  
 

With the aforementioned discussions in mind, one can now direct his attention to the 

verse of Sūrah al-Fatḥ. 

 

Allah says,  

 

Muhammad is the messenger of Allah. Those with him are powerful against the 

disbelievers, kind among themselves. You see them bowing [in rukūʿ] and performing 

sajdah (prostration),  seeking grace from Allah and [His] pleasure. Their marks on their 

faces are the effect of performing sajdah. That is their likeness in the Tawrāh (that true 

divinely revealed scripture unto Prophet Mūsā); their likeness in the Injīl (that true 

divinely revealed scripture unto Prophet ʿĪsā) is like a seed that brings forth its shoot, 

then makes it strong, then it grows thick and stands straight on its stem, delighting the 

farmers, so that He makes the disbelievers enraged by them (the Companions of the 
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Prophet Muhammad). Allah promises those who believe and do righteous deeds from 

them forgiveness and great reward. 16 

 

This āyah begins with the Prophet Muhammad's nubuwwah (prophethood). The 

grammatical construction of this sentence is that of a predicative nominal sentence. Its being 

predicative indicates that the predication being made here is real (ḥaqīqī) and not relative (īḍāfī). 

In other words, the prophethood of the final Prophet Muhammad is not relative to a particular 

time or place but is established throughout time and space. Thus, not only did previous prophets 

believe in the nubuwwah of the Prophet Muhammad but they also instructed their people about 

the coming of the final Prophet.17 This meaning is further emphasized by grammatically being in 

a nominal, rather than verbal, form, indicating firmness and rootedness (thubūt). After the 

nubuwwah of the Noble Prophet, attention is directed toward his faithful Companions.  

 

The Prophet’s Companions are described as being stern toward disbelievers while being 

kind to each other. This shows the complete submission of the Companions such that they strove 

to align even their feelings and emotions to what pleases Allah and His Messenger. The 

Companions embodied those attributes which Allah described as a criterion for a faithful 

community. They were “people whom He loves and who love Him, [they are] humble toward 

believers, stern toward disbelievers, striving in the way of Allah, and fearing not the blame of 

any blamer.”18 After this description of the Prophet Muhammad’s prophethood and his 

companion's righteousness, Allah then refers to its mention in the Tawrāh. 

 

The āyah then provides an analogy of the Prophet’s companions, likening them to seeds 

growing into a firm and healthy crop. This analogy represents the increase in the following of the 

Noble Prophet and their strength.19i This is “their likeness in the Injīl”. Here again, Allah alludes 

to a previous scripture, this time, however, to the Injīl.  

 

 
16 Sūrah al-Fatḥ, 48:29 
17 Take for example al-Ṣaff, 61:6. 
18 al-Māʿidah, 5:54. 
19  al-Biqāʿī, Naẓm al-Durar fī tanāsub al-āyāt wa al-suwar, 7:215–220. 
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In summary, there is mention of two previous scriptures, the Tawrāh and Injīl. In the 

former, there is mention of the Prophet Muhammad’s prophethood and his companion’s 

righteousness, while in the latter, there is mention of an analogy of his companions to a growing 

seed. Despite the possible distortions of the Tawrāh and Injīl, as discussed above, these 

descriptions can still be found in the current form in which they are found today. 

 

Possible References of the Tawrāh and Injīl  
 

Having understood the meaning of this āyah, one final point must be noted before 

discussing possible references from the Tawrāh and Injīl. This is the issue of the form in which 

one finds the Tawrāh and Injīl today. To be clear, the true divine scripture revealed to Prophet 

Musa is the Tawrāh. In contrast, what is claimed to represent that divine scripture today is 

referred to as the “Torah”. Similarly, the true divine scripture that was revealed to Prophet ʿĪsā is 

the Injīl, while what is claimed to represent that divine scripture today is called the “Bible”. This 

distinction is important as the Tawrāh was a “sizable book”. 

 

The importance of these distinctions can be appreciated when considering that certain 

features are specific to the Torah and Bible but do not apply to the Tawrāh and Injīl.  For 

example, debate surrounds the authorship of the Torah and the Bible.20 This is while the Tawrāh 

and Injīl are known to be divinely revealed scriptures to Prophets Musa and ʿĪsā, respectively. 

there are portions of the Torah and Bible that exist in some translations but not in others, 

showing the lack of consistent preservation of the Tawrāh and Injīl.21 Further, there are clear 

additions that were made to these texts after the period of the respective prophets that received 

these revealed scriptures.22 From this, one can begin to grasp the stark disparity between the 

Tawrāh and what is found today as the Torah, and the Injīl and what is encapsulated in the Bible.   

 

 
20 Coogan, Michael David, The New Oxford Annotated Bible: New Revised Standard Version with the Apocrypha: 
An Ecumenical Study Bible, p. 3, 1379–1385. 
21 Ibid, p. 1777–1780. 
22 Ibid 
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With these distinctions, as well as the previous discussion on the lack of complete 

preservation of previous scriptures, one must understand that what was in the Tawrāh may not be 

present in the Torah, and vice versa. This also applies to the Injīl and the Bible.  

 

Until here, attention was given to building a correct understanding of the presence and 

purpose of revelation, as well as the affirmative and abrogative relationship between different 

revealed scriptures. After understanding the meaning of the specific āyah of Sūrah al-Fath in 

question, one can now begin to consider plausible references in the Tawrāh and Bible. 

 

Classically, many mufassirūn (Quranic exegetes) have mentioned various possible verses 

of the Tawrah and Injīl which the Quran is referencing in the āyah above. al-Biqāʿī, the 

renowned ninth-century exegete, for example, mentions the following verse as the plausible 

verse being referenced from the Torah: 

 

“The Lord came from Sinai, and dawned from Se’ir upon us; he shone from Mount 

Paran, he came from the ten thousands of holy ones, with flaming fire at his right hand. 

Yea, he loved his people; all those consecrated to him were in his right hand; so they 

followed in thy steps, receiving directions from thee.”23 

 

This is the same verse in the Torah, specifically Deuteronomy 33:2-3. Here, reference is made to 

Prophet Musa mentioning that Allah’s revelation came to him from Mount Sinai in the form of 

the Torah.24  Then, eventually, revelation will come from the mount Se’ir. This is in reference to 

the Injīl, as Mount Se’ir, referred to today as Jabal-ul-Khalil, is one of the places where the 

Prophet ʿĪsā used to preach.25 Lastly, there is mention of Mount Paran, which is a mountain near 

Makkah.26 This is a clear reference to the Noble Prophet Muhammad, as he received his first 

revelation in the cave of Ḥirāʿ, which is a part of Mount Paran.27 

 
23  al-Biqāʿī, Naẓm al-Durar fī tanāsub al-āyāt wa al-suwar, 7:215–220. 
24  Mawlana Rahmatullah Kīrānwī, Iẓhār al-Haqq, 3:310. Mufti T. Usmani, The Meanings of the Noble Quran.  
Ma’ariful Quran, 528 
25 Ibid 
26 Ibid 
27 Ibid 
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As for the description of the Companions of the Noble Prophet Muhammad, the Torah 

describes them as “Yea, he loved his people”, while the Quran describes them as “compassionate 

among themselves”. Further, the Torah describes the Noble Prophet Muhammad as coming from 

“the ten thousands of holy ones”, and it has been established that during the conquest of Makkah, 

the Companions had numbered ten thousand.28 It is, therefore, possible that the Quran is alluding 

to this verse that is still found in the existing version of the Tawrāh. 

 

There is then the other reference made in Sūrah al-Fatḥ to the Injīl. In the form in which 

the Injīl has been preserved today as the “Bible”, the Gospel of Mark mentions the following 

statement of Prophet ʿĪsā:  

 

“The Kingdom of God is as if a man should scatter seed upon the ground, and should 

sleep and rise night and day, and the seed should sprout and grow, he knows not how. 

The earth produces of itself, first the blade, then the ear, then the full grain in the ear. But 

when the grain is ripe, at once he puts in the sickle, because the harvest has come.”29  

 

The same proverb is given in Luke 13:18-19 and Matthew 13: 31 as well.30 

 

In conclusion, given the lack of complete preservation of the Tawrāh and Injīl, and what 

is found today as the Torah and Bible, one must fully rely on the Quran and the meanings it 

conveys. When the Quran alludes to something being mentioned in previous scripture, one must 

believe that that was the case, given that those passages could have been distorted or not 

correctly preserved. When looking for those passages in other scriptures, one may still be able to 

identify them, but given the nature of their transmission, one can not say with certainty that these 

are the exact verses that are being alluded to in the Quran. As in regards to the allusions in Surah 

al-Fatḥ, one does find clear resembles in the Torah and Bible to this section of the Quran. 

  

 
28 Ibid 
29 al-Biqāʿī, Naẓm al-Durar fī tanāsub al-āyāt wa al-suwar,- 7:215–220. Mark 4: 26-29 
30 For further details, see Mawlana Rahmatullah Kīrānwī, Iẓhār al-Haqq,  3:310. 
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Primary Source Excerpts
 

i راهطلأا تاوبر هعم ناراف لبج نم انل رهظو ريعاس لبج نم انل قرشو انببس نم انبر اناتأ اهيف لاق هنإف ةاروتلا في مهلثم :يعاقبلا لاق 
 هللا ىلص دمحم ةوبن في حيرص ناراف نم هروهظف كراثآ نوعبتي مهو هراهطأ عيمج ىلع كرابو بوعشلا ىلإ مهببحو مهاطعأ هنيمي ىلع
 ىلإ ةراشإ راهطلأا تاوبرو ملسو هيلع هللا ىلص هريغ ةوبنلاب ةاروتلا لوزن دعب مهقافتاب ةكم لابج يهو اهنم تأي مل هنإف ملسو هيلع
 اوفصو ام ىلع لاد كلذ لكف بوعشلا ىلإ بيبحتلاب مهفصوو نيميلا لهأ نم مهلعج كلذ ديأو ةكئلاملاك ةراهطلا في منهأو هتمأ ةرثك
 حوتف باحصأ ىورو ريثكل ىلاعت هللا لاق امك مهئافخإو اهنم اولدب امل مهليدبت دعب ةاروتلا في هتدجو ام عم اذه دوجولا ةداهش نم انم هب
 امهيلع نيطو ةوك في امهلعج نيتقرو هنع رخذ هنأ هبرخأ ناك هابأ نأ هملاسإ ببس نأ رابحلأا بعك نع سدقملا تيب حتف في دلابلا

 ةكمب هدلوم هدعب يبن لا نييبنلا متاخ هللا ىلص هللا لوسر دمحم امهيف اذإف امهنع تحتف تام املف لاق هتوم دعب امبه لمعي نأ هرمأو
 حفصيو رفغيو وفعيو ةنسحلا ةئيسلاب يزجي نكلو ةئيسلاب ةئيسلا يزجي لاو قاوسلأا في باخس لاو ظيلغ لاو ظفب سيل ةبيطب ةرجاهمو
 هاوان نم لك ىلع مهيبن هللا رصنيو ريبكتلاب مهتنسلأ للذيو لاح لك ىلعو ءيش لك ىلع هللا نودمحي نيذلا نودامحلا هتمأ نإو
 مهنيب مهمحارت اهيلع نورجؤيو منهوطب في منهابرق نولكأي مهرودص في مهليجانأو مهطساوأ ىلع نورثؤيو ءاملاب مهجورف نولسغي
 في هلصأو مهل عفشملاو نوعفاشلاو نوبرقملا نوقباسلا مه مملأا نم ةمايقلا موي ةنجلا لخدي نم لوأ مهو بلأاو ملأا نيب محارت
 تلق لاق بعك نع بشوح نب ةرمس نع حوتفلا باحصلأو اذه بعك نع يمرادلا فيو امهنع هللا يضر ورمع نب هللا دبع نع حيحصلا
 اوناكو ليئارسإ ونب اهيف ناك يتلا دلابلا هذه نإ هللا باتك في بوتكم هنإ نينمؤملا ريمأ اي هفارصنا دنع ماشلاب وهو هنع هللا يضر رمعل
 هلعف فلاخي لا هلوقو هرس لثم هتينلاعو هتينلاع لثم هرس نيرفاكلا ىلع ديدش نينمؤملاب ميحر نيحلاصلا نم لجر ىلع ةحوتفم اهلهأ

 يأ تلق لوقت ام قحأ كمأ كتلكث رمع لاقف نولذابتم نومحاترم راهنلاب دسأ ليللاب نابهر هعابتأ ءاوس قحلا في هدنع ديعبلاو بيرقلاو
 ىلص دمحمب انمحرو انمركأو انفرشو انزعأ يذلا الله دمحلاف رمع لاقف قحل هنإ لوقن ام عمسي يذلاو ىسوم ىلع ةاروتلا لزنأ يذلاو
 ةاروتلا في يذلا نوكيو هتقيقح ىلع نوكي نأ نكميو فصولا لثملاب دارملا نأ ىلع اذه ءيش لك تعسو يتلا هتمحرو ملسو هيلع هللا
 قيدصلاو حيرلا عم عرزلا ةماخك مبهرلو ديعصلاو ءاملاك لصاوتلاو عفنلا في مهنيب اميفو ديدحلا نرقك مهئادعأ ىلع مه هتمجرت ام
 هعبتأ لولأا باتكلا في مهلثم ركذ املو ركذ امب انباتك في هنع برعف بحانلا يكابلاو بحاشلا رفاسملاك ةرخلآا ىلع لابقلإا فيو حيصنلا
 يأ ليجنلإا في مهلثمو لاقف مهوعد اذإ مهوعبتيل هتملأ مهفصي نأ هتعيرشل خسان لك ىلع ذخأ دق هنأ ملعيل خسان وه يذلا نياثلا باتكلا
 هيف هلثم هلك كلذ ناكف هلوصأ لوح جرخ امو هقروو هخارف يأ هأطش جرخأ عرز لثم يأ عرزك ةاروتلا ماكحأ ضعب هب هللا خسن يذلا
 يأ ىوتساف هلادتعا كلذ نع ببستف هدجوأو ظلغلا أطشلاو عرزلا نم روكذملا بلطف يأ ظلغتساف هلوق ةرزاؤملا نع ببس مث رثكأ

 لاح ءيشلا هيلع ماق ام وهو قاس عمج هبصق يأ هقوس ىلع ةجلاعملاو داهتجلاا ةياغب ناك هنأك �ميظع اًدوجو لدعلا مايقلا هيف دجو
 اذإو هرمأ في رورسلا راهظإو هحدم في ةغلابملاو هنم بجعتلل �فائنتسا هنوك زوجيو عارزلا بجعي أطشلاو عرزلا نم روكذملا اذه نوك
 مث نيليلق نونوكي منهلأ لثمو �باجعإ دشأ مهريغل ناك هيناعم ةفرعمو هل ةسبلاملاو هلاحل دقفتلاو هرمأب ةيانعلا ةياغ في مهو مهبجعأ
 مهضعب نم ةقفاوملا ةدشو ناقيلإاو ةنينأمطلا تابثو ناميلإا رون هؤشنم يذلا قنورلا نم مهل امل رظانلا نيع في ةجهبلا عم نورثكي
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 ةبح لثم اذه ىلإ ابهرقأ عرزلاب ليجنلإا في تبرض لاثمأ ةدئاملا رخآ في باتكلا اذه في مدقت دقو هداعبإو مهل فلاخملا يفنو ضعبل
  .هعجارف لدرخلا
 نم انل قرشو انببس نم انبر اناتأ اهيف لاق هنإف ةاروتلا في مهلثم ليجنلإا في ةمكحلا نم هيلإ يزع امم ءيش ركذ :ةدئاملا في هملاك ضعب

 مهو هراهطأ عيمج ىلع كرابو بوعشلا ىلإ مهببحو مهاطعأ هنيمي ىلع راهطلأا تاوبر هعم ناراف لبج نم انل رهظو ريعاس لبج
 ةاروتلا لوزن دعب مهقافتاب ةكم لابج يهو اهنم تأي مل هنإف ملسو هيلع هللا ىلص دمحم ةوبن في حيرص ناراف نم هروهظف كراثآ نوعبتي
 نيميلا لهأ نم مهلعج كلذ ديأو ةكئلاملاك ةراهطلا في منهأو هتمأ ةرثك ىلإ ةراشإ راهطلأا تاوبرو ملسو هيلع هللا ىلص هريغ ةوبنلاب

 امل مهليدبت دعب ةاروتلا في هتدجو ام عم اذه دوجولا ةداهش نم انم هب اوفصو ام ىلع لاد كلذ لكف بوعشلا ىلإ بيبحتلاب مهفصوو
 نأ هملاسإ ببس نأ رابحلأا بعك نع سدقملا تيب حتف في دلابلا حوتف باحصأ ىورو ريثكل ىلاعت هللا لاق امك مهئافخإو اهنم اولدب
 امهيف اذإف امهنع تحتف تام املف لاق هتوم دعب امبه لمعي نأ هرمأو امهيلع نيطو ةوك في امهلعج نيتقرو هنع رخذ هنأ هبرخأ ناك هابأ
 يزجي لاو قاوسلأا في باخس لاو ظيلغ لاو ظفب سيل ةبيطب ةرجاهمو ةكمب هدلوم هدعب يبن لا نييبنلا متاخ هللا ىلص هللا لوسر دمحم
 لاح لك ىلعو ءيش لك ىلع هللا نودمحي نيذلا نودامحلا هتمأ نإو حفصيو رفغيو وفعيو ةنسحلا ةئيسلاب يزجي نكلو ةئيسلاب ةئيسلا

 مهرودص في مهليجانأو مهطساوأ ىلع نورثؤيو ءاملاب مهجورف نولسغي هاوان نم لك ىلع مهيبن هللا رصنيو ريبكتلاب مهتنسلأ للذيو
 مه مملأا نم ةمايقلا موي ةنجلا لخدي نم لوأ مهو بلأاو ملأا نيب محارت مهنيب مهمحارت اهيلع نورجؤيو منهوطب في منهابرق نولكأي
 اذه بعك نع يمرادلا فيو امهنع هللا يضر ورمع نب هللا دبع نع حيحصلا في هلصأو مهل عفشملاو نوعفاشلاو نوبرقملا نوقباسلا

 بوتكم هنإ نينمؤملا ريمأ اي هفارصنا دنع ماشلاب وهو هنع هللا يضر رمعل تلق لاق بعك نع بشوح نب ةرمس نع حوتفلا باحصلأو
 ىلع ديدش نينمؤملاب ميحر نيحلاصلا نم لجر ىلع ةحوتفم اهلهأ اوناكو ليئارسإ ونب اهيف ناك يتلا دلابلا هذه نإ هللا باتك في

 راهنلاب دسأ ليللاب نابهر هعابتأ ءاوس قحلا في هدنع ديعبلاو بيرقلاو هلعف فلاخي لا هلوقو هرس لثم هتينلاعو هتينلاع لثم هرس نيرفاكلا
 لاقف قحل هنإ لوقن ام عمسي يذلاو ىسوم ىلع ةاروتلا لزنأ يذلاو يأ تلق لوقت ام قحأ كمأ كتلكث رمع لاقف نولذابتم نومحاترم
 دارملا نأ ىلع اذه ءيش لك تعسو يتلا هتمحرو ملسو هيلع هللا ىلص دمحمب انمحرو انمركأو انفرشو انزعأ يذلا الله دمحلاف رمع
 عفنلا في مهنيب اميفو ديدحلا نرقك مهئادعأ ىلع مه هتمجرت ام ةاروتلا في يذلا نوكيو هتقيقح ىلع نوكي نأ نكميو فصولا لثملاب

 يكابلاو بحاشلا رفاسملاك ةرخلآا ىلع لابقلإا فيو حيصنلا قيدصلاو حيرلا عم عرزلا ةماخك مبهرلو ديعصلاو ءاملاك لصاوتلاو
 خسان لك ىلع ذخأ دق هنأ ملعيل خسان وه يذلا نياثلا باتكلا هعبتأ لولأا باتكلا في مهلثم ركذ املو ركذ امب انباتك في هنع برعف بحانلا
 عرز لثم يأ عرزك ةاروتلا ماكحأ ضعب هب هللا خسن يذلا يأ ليجنلإا في مهلثمو لاقف مهوعد اذإ مهوعبتيل هتملأ مهفصي نأ هتعيرشل
 بلطف يأ ظلغتساف هلوق ةرزاؤملا نع ببس مث رثكأ هيف هلثم هلك كلذ ناكف هلوصأ لوح جرخ امو هقروو هخارف يأ هأطش جرخأ
 ةياغب ناك هنأك �ميظع اًدوجو لدعلا مايقلا هيف دجو يأ ىوتساف هلادتعا كلذ نع ببستف هدجوأو ظلغلا أطشلاو عرزلا نم روكذملا
 عارزلا بجعي أطشلاو عرزلا نم روكذملا اذه نوك لاح ءيشلا هيلع ماق ام وهو قاس عمج هبصق يأ هقوس ىلع ةجلاعملاو داهتجلاا

  هلاحل دقفتلاو هرمأب ةيانعلا ةياغ في مهو مهبجعأ اذإو هرمأ في رورسلا راهظإو هحدم في ةغلابملاو هنم بجعتلل �فائنتسا هنوك زوجيو
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 قنورلا نم مهل امل رظانلا نيع في ةجهبلا عم نورثكي مث نيليلق نونوكي منهلأ لثمو �باجعإ دشأ مهريغل ناك هيناعم ةفرعمو هل ةسبلاملاو
 اذه في مدقت دقو هداعبإو مهل فلاخملا يفنو ضعبل مهضعب نم ةقفاوملا ةدشو ناقيلإاو ةنينأمطلا تابثو ناميلإا رون هؤشنم يذلا
 هبشي لائاق رخآ لاثم مهل برضو هعجارف لدرخلا ةبح لثم اذه ىلإ ابهرقأ عرزلاب ليجنلإا في تبرض لاثمأ ةدئاملا رخآ في باتكلا
 رهظ حمقلا تبن املف ىضمو حمقلا طسو في اناوز عرزف هودع ءاج سانلا مان املف هلقح في اديج اعرز عرز ناسنإ تاوامسلا توكلم
... اذه لعف ودع مهل لاقف ناوز هيف راص نيأ نمف كلقح في تعرز اديج اعرز سيلأ ديس اي هل اولاقف تيبلا بر ديبع ءاجف ناوزلا  
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